SHAVUOT I

What Does Shavuot Commemorate?
& the Eternal Impact of Ma’amad Har Sinai

havuot is most significant in celebrating Ma’amad Har Sinai (the giving of the Torah),

yet also commemorates four other themes. This class will explain those themes and
then focus on the eternal legacy created by Ma’amad Har Sinai which defines the essence
of the mission of the Jewish people: the Torah, Jewish belief, Jewish identity, and the
mitzvot (commandments).

The second Morasha class on Shavuot will focus on the Ten Commandments, preparing
for receiving the Torah on Shavuot, Megillat Ruth, and the Shavuot customs of all-night
Torah study and eating dairy meals.

In this class we will examine some fundamental questions regarding Shavuot:
~  What are the themes that Shavuot commemorates?
~  Why is Ma’amad Har Sinai monumental in Jewish history?
~ How is its impact eternal and continuous?
~ Why is Ma’amad Har Sinai the foundation of Jewish belief?
~ How is Shavuot essential to establishing our Jewish identity?
~  What role do the mitzvot serve in actualizing our mission?

Class Outline:

Section I.  What Does Shavuot Commemorate?
Part A. Festival of weeks
Part B. Harvest Festival of First Fruits
Part C. Day of Judgement for the Fruit of the Trees
Part D. Festival of Atzeret
Part E. The Festival of the Giving of the Torah

Section II. The Eternal Impact of Ma’amad Har Sinai
Part A. Torah is the Purpose of Creation
Part B. Na’aseh v’Nishmah — The Commitment to Being Jewish
Part C. The Foundation of Faith for all Generations
Part D. Creating a Unique Jewish Identity
Part E. The Mitzvot were Given to Perfect Individuals and the World
Part E Torah is Given Anew Each Shavuot
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SHAVUOT I

SECTION I. WHAT DOES SHAVUOT COMMEMORATE?

Shavuot is most famous for the commemoration of Ma’amad Har Sinai — God giving the Torah on Mount
Sinai to the Jewish people, yet is also associated with four other themes: the culmination of Counting the
Omer, the harvest of the bikurim (first fruits), a day of judgment for fruit, and as an “atzeret.” Some of these
other themes are also connected to Ma’amad Har Sinai.

PART A. FESTIVAL OF WEEKS

1. Devarim (Deuteronomy), 16:9 — Counting the Weeks from Pesach to Shavuot.

You shall count seven weeks for yourselves; from SHR MR WnIn S <70 90n Ny nyay
when the sickle is first put to the standing crop j’ﬂBN il TS O TN S S oo
shall you begin counting seven weeks. Then you 'j’ﬂéN . 7375; WWNTD Tﬂﬂ WW}; :i"’ ;.":.u .

shall observe the festival of Shavuot for the Lord,
your God; the voluntary offerings that you give
should be commensurate with how much the
Lord, your God, will have blessed you. You shall
rejoice before the Lord, your God.

TIN5 o)

2. Menorat HaMaor, Candle 3, Section 5, Ch. 1 — The name Shavuot (Festival of Weeks) refers
to the culmination of counting the seven weeks of the Omer.

This festival is called by the Torah “the festival SINSD NN XA o0b DAY 0 oMna NPT
of Shavuot (weeks)” because it comes after the W iy
completion of seven weeks.

PART B. HARVEST FESTIVAL OF FIRST FRUITS

1. Shemot (Exodus), 23:16 — Bringing the bikurim offering.

The festival of harvesting of the first fruits of your RV NI VYR I
produce that you planted in the field.

2. Sifri Re’eh 189 — Everyone celebrates Shavuot independent of whether or not they harvest

produce.
“You should make a festival of Shavuot for M) TR 5550 . PHS-R ‘TS MW e
the Lord, your God.” But it says: “the festival W’KP -lb ¥ DN 5135 '-i’wyb 9193 jygpn am (JD
of harvesting through the first fruits of your 20D TN AN PN OIND DN, 0D T AN

produce.” You might think that only someone
who has harvested produce has to make the
festival, but someone who doesn’t, does not
make the festival. Therefore the verse teaches,
“You should make the festival of Shavuot for the
Lord, your God” — whether you have or have not
harvested produce.

YW P, TID-N D A AN W M Tinkn
04D Y AN, P3P0 PRY P PRP D
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SHAVUOT 1

3. Sefer HaChinuch, Mitzvah 606 — Bringing the first fruits of the harvest acknowledges that

everything one has is from God’s loving-kindness.

Because a person has thoughts, and imagines

in his heart that the truth follows what he says,
therefore when God does good for him and
blesses him and his land, making fruit, and
giving him the merit to bring them to the House
of God, it is appropriate to awaken our hearts
through the words of our mouths, to recognize
that everything comes from the Master of the
Universe.

He should relate God’s kindnesses to him, and to
the entire nation of Israel in general. Therefore,
he begins with how God saved Yaakov (Jacob)
from Lavan (Laban), and how the Egyptians
enslaved us, and how God saved us from

them. After this praise he requests from God to
constantly give him blessings, and through this
awakening of his soul with praise of God, and
the goodness that God blesses him, he receives
individual blessing. This is why God commanded
us to [bring bikurim], because He is a God Who
desires kindness.

DN 13353 T8 AWML MWD DTN 0
NI 193 oW YON 2 1 Sy, vo 3T moa
DN 719N Mo Ay TN N IMIN 1972
TP 9373 135 MY N5 NI WPP-N 1A
O TN SIND POR 720 557700 2w

295 777 SN By 55 511 WwHY T3 10 907
1 9-R7 18510 133N 3P Paya Srmn 10 5

NI77 193 R 828 133 079800 DTEY P 12
115937 AR PIOSH WM AW NN 0T
O 12031 DWT MAWA W IR TN Yoy
YOI 2 7 5P NIT T2 NP 10 591,108 1593
N1 70m

PART C. DAY OF JUDGEMENT FOR THE FRUIT OF THE TREES

1.

Mishnah, Rosh HaShanah 1:2 — The world is judged for the productivity of the impending

harvest on Shavuot.

There are four times [each year] that the world is
judged ... on Shavuot for the fruit of the trees.

M9 5Y M3y .. DT O DPID YN
N

Bartenura, ibid. — We offer two breads made from wheat to God in order that His judgement

should result in a bountiful harvest.

The Torah says to bring two loaves of bread on
Shavuot in order that God will bless you for the
fruit of the trees. Wheat is called a tree by the
Torah, as it says, “From the Tree of Knowledge of
Good and Evil,” according to the opinion that the
tree they ate from [in the Garden of Eden] was
wheat.

PART D. FESTIVAL OF ATZERET

1.

7D 1198Y3 DS N 2305 WA NN TIINTD
NI PP Y Mom R Mo 0ob TIaNw
MINT INDD Y W YT YYD (2 W) 2007
ST TIOM PN DTN DN vy

Kedushat Levi, Shavuot — Why is Shavuot also called an “atzeret™? It comes at the completion

of the forty-nine day counting of the Omer.

I was asked once, while in Lithuania, why the

IMPIAW 31 RIPI T 301 Nio*d NP3 1IN
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festival of Shavuot is called by the name
“Atzeret.” This name is not used in the Torah
except when referring to Shmini Atzeret (the last
day of Sukkot)...

We understand that all the festivals have names
connected to the event that happened on that
day. This is true of all the festivals except for
Shavuot, which is named for the mitzvah of
counting [which has already been completed].
We must understand why this festival is named
after something that has already happened, [and
the answer is] because it is the end of the mitzvah
... this is also the reason for Shavuot, that we
make a festival at the conclusion of the mitzvah
of counting that God gave to us. For this reason it
is called “Atzeret” (completion).

27 798y DW NN 908 R RO, 98y Dwa
(793199 927199) 198y A

NP3 D2 71 Dow Hown wna ooNIT NN e
VI MSH DY 5P WTT,IMNGDT DY 5y 1w
NP3 PN TIIAW DY 19 PRY T DT INY 1)
TR I .IVODN MSH D Sy P yMNDT Dw by
SIAPW IR Y T 2N O R 0 00 pare
S DY 1D 03 I ... MISH DD 12D R 300
MSH OPD DY 21 OV NN PRAY BRY T n
DA NP3 T8 591 7149 N3 BN MY 17eD
S8y

2. Talmud Bavli (Babylonian Talmud), Pesachim 68b — Atzeret also teaches that the Shavuot

celebration is divided into two: half for God and half for “you.”

Rabbi Yehoshua ... says that being happy on the
festival is also a mitzvah. As it was taught: Rabbi
Eliezer says that on a festival a person should
either eat and drink, or sit and learn Torah. Rabbi
Yehoshua says he should divide the day — half for
eating and drinking and half for sitting in the Beit
HaMidrash [learning Torah]. They both derive
their position from the same verse. One verse
says “It is atzeret (gathering/ceasing) for the Lord,
your God” (Devarim 16:8), and another verse
says, “It shall be an atzeret for you” (Bamidbar
29:35). Rabbi Eliezer holds either all for God,

or all “for you.” Rabbi Yehoshua holds that you
should divide the day — half for God and half
“for you.” Rabbi Elazar says that everyone agrees
that on Shavuot “for you” is also required. Why?
Because it is the day that the Torah was given.

the Torah on this day.

We also require “for you” — because a person
rejoices with food and drink to show that the
day that Israel received the Torah is pleasing and
enjoyable.

“9RIOT NI IS M3 9% Y TN L. PR )
O SN IN NON 1993 DTND 10 PN TN MON
FT299R5 PIMTRDM WINPT 9 IR 3 IN
NP0 O PAY 94N wITEN 730 P e
I8y (17,10 ©°927) TN TAN 2100 W7 TN
I3y (779,100 93 T153) THIN TN 1NN PN 0
91055 191218 79 1912 18 73D WYON 9855 N
TMYON N .05 P30 YRR 930 Y
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3. Rashi, ibid. — We rejoice with food and drink on Shavuot to show our pleasure in receiving
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PART E. THE FESTIVAL OF THE GIVING OF THE TORAH

In this final section, we discuss the most commonly known reason for Shavuot — to commemorate the giving
of the Torah.

1. Rabbi Shimon Apisdorf, The Thirteen Questions, p.4 — The Torah is the ultimate instruction
book for life and the strategic plan for the achievement of the Jewish mission.

God needed a representative in the world and offered the job to Abraham. The position came
complete with a mission statement, a detailed strategic plan, and the promise of a gorgeous corporate
headquarters in the Middle East. God and Abraham cut a deal. Later, the descendants of Abraham
inherited the position but, before they made it to headquarters, they wound up as slaves in Egypt.
Eventually, they were liberated by Moses with a little help from The Boss. Seven weeks after liberation,
on a mountain called Sinai, God gave the strategic plan, the Torah, (Bible) to the Jews. The Torah is an
awesome, totally comprehensive guide to a spiritual and ethical way of life for the Jewish people. It's a
plan for the achievement of the Jewish mission.

2. Siddur - Shavuot is the day the Jewish people received the Torah.

This day of the festival of Shavuot, the time of the DI I 0, T DA a0 DY IR
giving of the Torah

Unlike all the other festivals, Shavuot is not identified as a specific day in the calendar, but as the fiftieth day
after the Omer-offering. Beginning on the second day of Pesach, when the Omer is brought, forty-nine days
are counted, and the next day — the fiftieth — is Shavuot. Furthermore, in the verses describing Shavuot, it
does not mention the fact that the Torah was given on that day.

3. Vayikra (Leviticus), 23:15-21 — Counting the Omer and the offering of the two breads on

Shavuot.
You shall count for yourselves from the day after oY NN DINIT DD MWD NI 0% DRIED
Shabbat [Pesach], from the day when you bring MY TV 00 AR N YA Ienns

the Omer of the waving, seven weeks; they shall
be complete. Until the day after the seventh week
you shall count, fifty days; and you shall offer a
new meal offering [of two breads] to God. From
your dwelling places you shall bring bread that
shall be waved, two loaves made of two tenth-
ephah, they shall be fine flour, they shall be
baked leavened.

AT DHRIRA) OV DA Y1500 YWD N
DAY THNN DR WNID DYDY
TIPOND VIO MR 1170 Dy 0

The counting of the Omer for seven weeks from the Exodus of Egypt to Shavuot is the preparation period for
Matan Torah (the giving of the Torah). What is the connection between the offering of the two breads and
the giving of the Torah? And furthermore, why doesn't the Torah explicitly write that Shavuot commemorates
Matan Torah?
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4. Kili Yakar, Vayikra 23:16 — The verse omits the fact that the Torah was given on Shavuot so as
not to limit the giving of the Torah to a single day. Every day a person should feel as if he just
received the Torah at Mt. Sinai.

“You shall offer a new offering [of two breads] to YD T I DY D — 1D TR D DR3P
God.” This is a sign of the day of the giving of the YRS O 593 57K SYR SEH APES S8 S
Torah because the Torah must be new to a person DD 3 Toap O
as if he received it from Mount Sinai that very

day.

The reason that the Torah does not explicitly T A T D05 AT HAD 90N KW

mention that this is the day of the giving of the

Torah ... God did not want to limit the giving
. e 5o ov o 59315 T Y DING Tasw
of the Torah to a single day because a person

should feel every single day of the year as if he TIBR 10 5P1...09D 7 793P DY MR IIND Iwn
received the Torah from Mount Sinai on that day TOY DWIN AN 3T Y (11 PN I50) 24

... Similarly, the Sages have said that the words of 7P 0T Sw 135w 1w 93T RO

Torah should be new to a person every day, not
like something old which he is fed up with.

P9 9T O S35 7 18 RO N 1 Sy

The truth is that one does indeed find something , O O 533 YITT 937 713 REM TN DRI T
new in the Torah every day. Therefore, the Torah O TN I TN INIID NP O PR 19O
did not specify the day that it was given apart nivminkninsiaiamiinini B ain)ni-Iatiainbuinitay el inml
from the hint in the word “new,” to teach that the oM oY S

Torah is like a new offering every day.

SECTION II. THE ETERNAL IMPACT OF
MAAMAD HAR SINAI

In this section we delve into the breathtaking significance of the giving of the Torah on Shavuot.

PART A. TORAH IS THE PURPOSE OF CREATION
1. Yirmiyahu (Jeremiah) 33:25 — If the Jews had not accepted the Torah on Mount Sinai, the
world would have ceased to exist.

Thus says God: If not for My covenant [of Torah] oY njp;j__,-;b751 DIy P ND-DN T TN 1D
day and night, I would not place the laws of ' SED-K5 PN
heaven and earth. P IN]

2. Rashi, Bereishit (Genesis) 1:31 — The world was created because of that auspicious day in the
future, the sixth of Sivan, when the Torah would be given.

“The sixth day.” The Torah adds the letter heh WSTWRDD TP D WA T DI - ST DY
[the word “the”] at the end of Creation ... [to NI WO DY TP DTN Do 051 e o
allude to] the sixth day that everything [in AN 7D 1N DS e
Creation] was dependent upon, until the sixth

day, which is the sixth of Sivan, [the day which

was] prepared for the giving of the Torah.
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3. Rabbi Samson Rafael Hirsch, Horeb, pp. 86-88 — Torah is the foundation of life.

Shavuot represents the foundation of the spirit of the Jewish people. It is the commemoration of

the revelation of the teaching with which God, Who had summoned Israel to a national existence

by means of physical freedom, now summoned the freed body of the nation to be the bearer of His
teaching. This gave spiritual completion to that which had been begun physically in Egypt. Shavuot is
thus the commemoration of the Revelation of Sinai, the foundation of life. ..

Shavuot is the Divine origin and eternal validity of the teaching and way of life which Israel has in its
possession as the revealed Law to be guarded and fulfilled. God summons everything in nature and
humanity to its task, educates mankind to its mission, aims at having human action as the servant of
His Will and reveals His Will for this purpose. In particular: The One God is Israel’s Lawgiver. Israel’s
only task: To bear and fulfill this Divine law and thus to be a kingdom of priests and a holy nation.
Torah: Comes from God, is Israel’s ground of existence. Resolution: To cling to this Torah — for the
fulfillment of which God caused you to be born in the House of Israel more than to your very life. This
leads to 87, awe of God.

PART B. NAASEH V'NISHMAH — THE COMMITMENT TO BEING JEWISH

1. Shemot 24:7 — The Jewish people proclaimed that they had complete trust in God and His
Torah and that they resolved to follow the commandments before fully comprehending them.
Moshe took the book of the covenant and TR 52 1NN DY ORI NI 1199377 99D AP
read it in earshot of the people, and they said, IPW TS 47997
“Everything that God has said we will do and we
will hear [and understand].”

2. Mechilta Yisro — God initially offered the Torah to other nations who refused to uphold its
moral standards.

God revealed Himself to the children of the NN DOR D531 DD TR P Y 233 5y 1o
wicked Esav and asked them if they wanted to 3359 7933 491 AN Y 233 5y 193 99 A
accept the Torah. [They refused] ... He revealed 31 BRI

Himself to Amon and Moab [and asked them

if they wanted to accept the Torah, but they
refused] ... He revealed Himself to the children
of Yishmael [and asked them if they wanted to
accept the Torah, but they refused] ...

When he came to the Jewish people, “from D290, 1% 117 WR WM DRI DIN RWD)
His right hand He presented the fiery Torah to DD Y 4T 92T 9PN 5O 190K DD
them.” They all opened their mouths and said,

“Everything that God has said we will do and we

will hear.”

3. Talmud Bavli, Shabbat 88a — Capability to act like angels.

Rabbi Elazar said: When the Jews said “We will WY DRI TR TV BYON 237 N

do” before “We will hear” a voice came out of 78199335 715% 1 175 9K D1 na RNY yowsb

Heaven and said to them, “Who revealed to My 1993 21157 ,13 PRSI AW SN
) ]
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children this secret that the ministering angels 927 1P3 P 1937 RNY 1D N3 PIRSD
use?” As the verse says, “Bless God, O angels of IS 9T WY NP
mighty strength, who do His word, to listen to

the voice of His word.” First they do, then they

hear.

When the Jews stood at Mount Sinai, God’s existence was crystal clear. Therefore, there was no question
whether or not they would accept the Torah. They implicitly understood that they were created to fulfil
God’s mission for the world.

4. Rabbi Shalom Brezovsky, Nesivos Shalom, Moadim, Vol. II, p. 345 — The meaning of “we will
do, and [then] we will listen” is that at Sinai we made God’s Will our will.

Saying, “We will do” before “We will hear” T TRWIN IV NI IR Y TR
represents the concept of complete nullification PR IR DWW ... 307 19303 SR 17 % SR
[before God’s Will] ... This is the level of the Jews I MISTET MBI Y 7w s oy

when they received the Torah ... They completely
nullified themselves to God, which is the
meaning of saying “We will do” before “We will
hear.” Even before they heard any commandment
from Him they had already accepted God'’s Will
upon themselves to fulfill. This is complete
nullification of our thoughts and will to the Will
of God ...

935 NS PN T YW oTPY Inwd
SO BHIY 5P B8 D530

5. Rabbi Noson Weisz, Mayanot, Aish.com — Ma’amad Har Sinai brought clarity and unity of
purpose.

The people who stood at Mount Sinai perceived the soul world with absolute clarity, while the physical
world receded into the remote distance generally occupied by spiritual matters. A meeting between

the Congregation of Israel and God taking place at this high level of spirituality clearly exposed the
spiritual connection that exists between all Jews, as well as the connection between God and Israel. It
is not by accident that when Moses retells the events of Mount Sinai in Sefer Devarim, he concludes
with the classical statement of the absolute unity of God, the unity between God and the Jewish
people, and their unity with each other, the Shema: Hear, O Israel: the Lord is our God, the Lord is
One.

PART C. THE FOUNDATION OF FAITH FOR ALL GENERATIONS

The revelation of God that occurred to the entire nation (some 2.5 million people) at Mt. Sinai is the
foundation of our knowledge of God’s existence and relationship with us. When God then declared to the
entire nation that Moshe is the messenger of His word, the foundation for the truth of Torah was set.

1. Rambam (Maimonides), Hilchot Yesodei HaTorah (Laws of Foundations of the Torah), Ch. 8:1
— Miracles alone do not instill belief.

The Jewish people did not believe in Moshe WYY TN 230 DRI 12 WBNT N 137 D
Rabbeinu on account of the miracles that he WHONY D17 1:5: L OING D sy ]’DND;‘[W o138
performed. For someone who believes through D) 153 TN TP

miracles remains doubtful that perhaps the
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the miracle was performed using sorcery and
magic.

All the miracles that Moshe performed in the
desert were done so for a specific need, not to
bring a proof for the credibility of his prophecy.
When it was necessary to drown the Egyptians,
he split the sea and they sunk in it, when they
needed food, he brought down the manna.
When they were thirsty, he split open a rock [and
produced a spring]. When the Congregation

of Korach denied his position of leadership, he
caused the earth to swallow them. And the same
applies to all the other miracles.

And through what did the Jews believe in Moshe?
Through the giving of the Torah at Mount Sinai.
And from where do we learn that the giving of

the Torah on Mount Sinai alone was the proof

for his prophecy? As it is written, “Behold I am
coming to you in a heavy cloud in order that the
Jewish nation should hear as I speak with you, and
also they will believe in you forever.” We deduce
from here that prior to this they did not have an
everlasting faith, rather an uncertain belief.

SHAVUOT 1

LONWY T8 005 ,92T03 Twn Ty MNG 9
DN PPWD TI8 7.8 DY 9N N30 XS
MR BTN 1208 O NN I D800
1371955 .13RT 0% Y3 — INDP 150 AR 1D T
JITING 52 N 19, PINT DN Y53 - [P 0Ty

PIBT 19D 9T THYHI — 213 N BN

DN RTINS 9N NI 173R 03D 0 Ty
23 TON NI DN TR MNIY — POVT A PRY
WHN? 73 0N THY *I3T3 0P YHY NI P
NI FINBNI 13 N KD 7 0TI 55on ,“odwb
I PN WO AR 85N oSS Ty

ST

2. Ibn Ezra, Shemot 19:9 — Before Matan Torah the Jewish people did not have complete faith.
But after the entire nation simultaneously heard God speak to them and appoint Moshe as

His messenger, their faith became knowledge.

[At the time of the crossing of the Reed Sea]
there were individuals who were doubtful about
prophecy. Even though the Torah writes, “They
believed in God and Moshe His servant,” and
“Israel saw,” that was not all the people.

That is the reason the entire nation [witnessed
and] listened to My speaking to you, the Ten
Commandments, and “Also in you they will
believe” that “You are my prophet.” From Matan
Torah onwards, prophecy had full credibility.

,PEDA NI DNY Y DN DRI v

JTAY TBAY 12 1R (RS T DY) 1N DUYRI

ORI 53 85T, ORI RN TN DY

DWWy, 2P °9373 DYA PR MY DY N
0P 2 PR AANY DN 52 DN ,D°I3T7
JINIIT DIy ODSN TN

3. Rabbi Yaakov Neiman, Darchei Mussar, pp. 328-9 — Matan Torah created the foundation of

eternal Jewish belief.

As a consequence of the giving of the Torah,
everyone believed completely. For they saw
clearly that God spoke with Moshe and with the
entire Jewish people, and there could not have
been even the slightest qualm about it. This is the
foundation of total faith, lucid and clear.

IR0, 5w IR B0 1WHNT AT THYDI

7 NS SR 032 5O o3 I oY 93T I Ova

TS5 NI mawnn S 53 AN b hy
121 7, 5w nmnRd 1o
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Only total and clear faith that has no doubts or POD PIMAN PRY TN 5w N P9

negative afterthoughts, this is the true faith that SN N, PORY Sawmm M, DD

Wa;/[foundsf’nl_y i“o}lllg; thebgmng Olf Fhe Tzrag P70 RO N3 TN, IS SN
t t CAst

at Mount oinal. AS the RaMbam expiams, 'An WHRT T 4 04T 73T T ToYna

through what did the Jews believe in Moshe?
DY DNHNITT AR IR PO 9T TIPn3a

Through the giving of the Torah at Mount Sinai.” ) " .
For only then did they have an everlasting faith, TSI MV N PR MR T

one which was not followed by even the slightest
skepticism.

4. Rabbi Chaim Friedlander, Sifsei Chaim, Vol. III, pp. 54-5 — Faith through a tangible,
commonly-shared national vision.

This was faith based on prophetic, tangible, 59Y FPRAAY PRI PR D TIN5
vision, “All the people saw the sounds.” As S 3T, (1049 FITAY) “MRE N DN DY
our Sages explained, they saw things that are 0" NV DW NADYI) Y 1N PR

1ly only heard. hi hich is h
el Gyl S o gDl e N 9T 9 DI 927 295 N P 92T
is more distant [conceptually] from a person than
WM IPINI PITIT 93T DN INT DONIAID D

something which is seen. In their prophecy they ‘
saw the revelation of God to Moshe without any MRS IS N2 W 28 71 NN, 1P

barriers and impediments that would prevent - TN TP 12 591 N 1N BpInY
them from seeing this revelation. Therefore the TN M3 11203 IR 1, “D215 Wik 3 oA
Torah testifies that: “Also in you [Moshe], they Lo N IINAN R

will believe forever.” Someone who has seen the
revelation of God in this tangible way has eternal
faith.

5. [Ibid. Vol. 111, p. 65 — Shavuot is the natural opportunity to strengthen our faith.

During these days in which we celebrate the 59 99NES 1AM 10 18 S DR oa
revelation of Sinai, it is essential to awaken in DA N I DAYOWS IORDY DY DN
ourselves this idea, for the opportunity to receive X1 TOND 1Y X FIINTD DTN I DN
his infl ing this time. '

this influence occurs during this time. Just as L TSI B3 P T A A T, SRS N

one must see himself as if he left Egypt [the
. L. . TOYDA NN PYAIS DINT Y0 T9,mDH i) 97D
entire Passover Seder was instituted in order to
SPD 9T IRYD — W

stimulate these feelings], likewise it is vital to re-
live the extraordinary revelation at Sinai.

PART D. CREATING A UNIQUE JEWISH IDENTITY

One of the greatest impacts of the Torah, is that its study and practise changes a person’s identity and elevates
him on all levels — spiritually, intellectually and emotionally.

1. Talmud Bavli, Pesachim 86b — Torah makes all the difference.
On the day of Shavuot Rav Yosef would say: RSP RO 05 *T3Y TR RAIRYT RHPI ADY 39

“Make me a [fancy meal of] a three-year-old calf.” NN DY 700 D773 RPT NI R RS N TN
He would say, “Were it not for this day, NOWa
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how many Yosefs are there in the marketplace?”
[Without the Torah, which was given on Shavuot,
he would be indistinguishable from every other
person in the world].

2. Rabbi Yechezkel Levenstein, Ohr Yechezkel, p.9 — The study and practise of Torah gives one a
distinguished and elevated identity — this is reason to celebrate.

Rav Yosef explained that he merited his positive 29 7190 19T 175y bW Ao 39 TONY
attributes and great stature only through receiving 555 190 85 ANT TSI INNN ASAP DY Mawa

the Torah. Without this, it would not have 55 wapm PN TIAT 1935 NoD 3 S Mo
ibl h such a level. F ith
been possible to reach such a level. For without 155, 1IN T3S YT S, D51 DN

receiving the Torah there would be no qualitative b Kby 15 Y 1) »
difference between individuals — everyone would SRR A I S B SIS
39 135 ADY P35I Y KDY NI MO P

stand on the same level. Therefore, Rav Yosef
proclaimed on the eve of Shavuot that he wanted Aor
to enjoy a special meal from a fine three-year-

old-calf; only in the merit of Shavuot is there a

difference between a “Yosef” and a “Rav Yosef.”

PART E. THE MITZVOT WERE GIVEN TO PERFECT INDIVIDUALS AND THE WORLD

Apart from the fact that Torah study and practice is able to change an individual (as we saw in Part D), the
Torah is also able to perfect an individual, and indeed, the entire world.

1. Rabbi Samson Raphael Hirsch, Bereishit (Genesis) 9:27 27 — The Torah is God’s wisdom that
must be applied to life’s changing situations to make this world into His kingdom.

These spiritual pursuits ... are meant to lead to proper action, to the right response to the ever-
changing conditions of life, in order “to prepare the world for the kingdom of God,” as we state in our
daily prayers.

2. Rambam, Moreh Nevuchim (Guide for the Perplexed), Vol. III: 27 — Perfecting the soul and
the body.

The purpose of the entire Torah is twofold: WOIT MYRN 0,237 3w T Do mInd
perfecting the soul and perfecting the body. MY 93 TP WO YRR AN MR

Perfecting the Soulld“?eans tagit 2 Iilefson Wﬂ}; . TPTIN AT PPN .. DAY %03 IS MY T R
attain correct worldviews as much as possible; ..'bN oy TbN DY 28 mJ’Pﬂl

perfecting the body means perfecting one’s
relationships with others.

3. Rambam, Mishneh Torah, end of Hilchot Temurah — The mitzvot are God’s instructions and
advice for living and improving our character.

And all these matters [the mitzvot] are to [help 9 PIYT RS 198 AN NS 27D BT R O

us to] overcome our negative inclinations and to 205 TRYT 51T DI DB ROR PR TR T
correct our traits; and most laws of the Torah are AP 5 TS YT

instruction from the Great Adviser [to help us]
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to correct our character traits and straighten our
ways.

4. Midrash Rabbah, Bereishit 44:1 — Mitzvot refine humanity.

What does it matter to God if an animal is I NS P e wd T4apnd S noYNR 1 M
slaughtered by cutting its neck through the spine 2R T LAY

or the throat?

[The answer is] “The commandments were given R332 IR D72 7785 KOR MSHT 135 KO
only in order to refine humanity.”

5. Rabbi Eliyahu Dessler, Strive for Truth, Vol. IV, pp. 31-32 — Focus on spiritual growth vs.
materialistic stagnation.

On this day [Shavuot] we bring to God a “New Offering” of two wheaten loaves. This is called a “New
Offering” because it is the first offering brought from the new wheat crop. There is also a deeper
reason. This offering celebrates our attainment of the spiritual level known as “receiving the Torah,”
and every spiritual attainment is completely new — a new world in fact — compared to the level
previously attained. In the world of materialism nothing is really new. Gratifying one physical desire
is very much like gratifying another. The pleasure soon wanes and the chase is on for something
“new,” but the result is always the same. A surfeit of physical pleasure eventually causes revulsion and
a reduction of enjoyment all around. But achievements of the spirit never pall. The sweetness felt in
the study of Torah and the inward service of God is constant. This is the greatest and most convincing
proof of the truth of our spiritual heritage.

PART . TORAH IS GIVEN ANEW EACH SHAVUOT

In this final section, we describe how the giving of the Torah not only happened in the past, but still happens
in the present.

1. Rabbi Eliyahu Dessler, Strive for Truth, Vol. IV, p. 49 — Listening for Matan Torah today.

Each Shavuot ... we spiritually arrive at that same point of sanctity experienced by our forefathers at
Mount Sinai. It is once again, in a real sense, “The time of the giving of our Torah,” and we are invited
to accept it anew, as they did 3,300 years ago.

On Shavuot we have to work in order to receive the Torah. We have to struggle to acquire it in our
hearts. We have to appreciate its truths as unchangeable verities ... the nation still harbored lingering
doubts ... Only when they heard God’s voice at Sinai was doubt replaced by absolute certainty. So too,
when we learn Torah today and especially at Shavuot time, can we, if we wish, still hear that same
voice.

2. Rabbi Shalom Brezovsky, Nesivos Shalom, Moadim, Vol. II, p. 334 — The Torah was given in
the past, but the ability to receive it occurs each year on Shavuot.

It is written in the holy books that just like the 70, 5PFISY NI DR NN DT PUTODa RPN
Torah is eternal, the ability to receive the Torah D3R N I So3w SRR NoT T A9ap

L slismall Bl el ey e o Sl s FODNI DYIMIN AN TN WIS 0N Nbap
ability to receive the Torah is rejuvenated.
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This is what we recite in our prayers and in 950 PYD YA WA PR, NANN I 10 LTI
Kiddush, “The time of the giving of our Torah.” 553 NON 9393 TN AN 7495 19 10 13w ovb

The.explanatlon is not that we have a fgstwal that YN DI I 1o N T 4B M e Ty
reminds us that God gave us the Torah in the

past. Rather, each and every year on Shavuot is
now the time of the giving of the Torah.

3. Rabbi Chaim Friedlander, Sifsei Chaim, Vol.III, p. 169 — The giving of the Torah is eternal
and continuous.

The giving of the Torah at Sinai is eternal and Rt 55 AW NS PRI 01D SN D)

Continuous. In the WOI‘dS Of the Midrash: “A b:p?g 15’&: VDES’ nN J—nij D'FN :”n" ﬂjDN -iDj

person must see himself as if he personally “opb FIE TR OV (2,10 D13T) N YD TN
. he Torah . L . .

received the Torah at Sinai, as it is written, ‘On N5 P PRI (BTN 5 NOT NS'ES)

this day you have become a nation™ (Devarim + s 19 1y o x5 , .
27:9). The deliverance of the Torah was not a 2SRRI IR ST NS coc R T T 1

one-time occurrence; rather it influences us daily.

In the Wo.rds of the Nefesh HaChaim: “When a 19 593...7 1(799 T W) DR O3 3 T

?ers‘;ﬂ ,15];?V°1V?d and ?"lFECh‘f propetly to the DO D37, IR0 13 PATAY PO DINAY
t t t t

oraf, 1t DIINgs Joy Just ke when 1t was given a INID (DY I D ) T DUWID YD 1P
Sinai.” This idea is also found in the Zohar: “One

NI 5p NP 53 NP 1PRD RPN DTIWNT

who is engaged in Torah is as if he receives the
Torah at Sinai each day, as the Torah writes, ‘On 191 BV T T DT T4 RPN 93P DT

this day you have become a nation...” One who YD 71 59 O 95 Tow 12N TR ST i —

makes an effort in Torah is as if he stands each S0 5305
day on Mount Sinai to receive the Torah.

4. 1Ibid. Vol. III, pp. 180-181 — On any day one can merit the influence from Mount Sinai.

We can appreciate the teaching of our sages DY (“LI3 R, IR S4H $73T 2T D0
(Rashi, Shemot 19:1): “On this day Israel came to D13 NON 217155 I8 T ND .00 73T N T

the. desert of Sinai...” It would have been more 59 DWTH AN 3T DY T D13 1 NI
fitting for the verse to state “On that day,” why

S DYTIPND
write “On this day”? Rather, to teach that the
words of Torah should be new to you as if they
had been given today.
In practice, whenever one studies Torah in the NRID NI IR T DINY 1Y 53350, W7
appropriate manner he receives inspiration from D3P0 P30 Wk DOWR IND W yow Sapn
God, similar to the atmosphere which prevailed DR IND T DY NI PR 190 P0a TN
at Sinai. For this reason the Torah states “On this SPD TS N

day” — just like the day they came to the desert of
Sinali.

This class was prepared by Rabbi David Sedley
and edited by the Morasha Curriculum Team
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